
From the Director: The Twenty-Fifth Bulletin 

“Sanctify them in the truth; Thy word is truth” (Jn 17:17)  

St. Jerome (A.D. 343-420) says: 

“Read assiduously and learn as 
much as you can. Let sleep find you 
holding your Bible, and when your 
head nods let it be resting on the 
sacred page” (Letter 22.17.2; A.D. 

384).                       

“Constantly read the Bible; in fact, 
have it always in your hands. Learn 
what you have got to teach” (Letter 
52.7.1; A.D. 394).  

“Ignorance of the Scriptures is igno-
rance of Christ” (Commentary on 
Isaiah bk. 18, prologue; A.D. 408-
410).  

”Love the Bible and wisdom will love 
you...” (Letter 130.20; A.D. 414). 
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Veritas Scripturae: The Bulletin 
of the St. Jerome Biblical Guild 
(VS), with this e-mailing, has 
reached its twenty-fifth issue. 
The initial bulletin was dated 
2009; much has occurred since 
that time. Thanks, praise, honor, 
and glory to the Triune God.         

Recall that VS may be forward-
ed to any individual or group, or 
printed for private or public use. 
Websites or blogs may link to 
the bulletin; past issues may be 
accessed at www.sjbg.me. 

If any subscriber anticipates a 
change to their e-mail address,  
then please notify me. I receive 
failed delivery notices at every 
mailing — only the subscribers 
can remedy this problem.  

Be assured that e-ddresses are 
never disclosed to the public. VS 
is always sent as a “blind copy” 
to respect privacy. This is usual-
ly the only time anyone receives 
messages from me.  

Dear readers, I again request 
your prayers. Let us heed St. 
Paul, who in his great work on 
ecclesiology (the doctrine of the 
Church), the book of Ephesians, 
counsels: “Pray at all times in 
the Spirit, with all prayer and 
supplication. To that end keep 
alert with all perseverance, mak-
ing supplication for all the saints” 
(Eph 6:18). I remain grateful, to 
all, for your intercessions.  

Godspeed,                                   
Salvatore J. Ciresi, M.A. 
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“Therefore say to the house of Israel, Thus 
says the Lord GOD: It is not for your sake, O 
house of Israel, that I am about to act, but for 
the sake of my holy name, which you have pro-
faned among the nations to which you came. 
And I will vindicate the holiness of my great 
name, which has been profaned among the 
nations, and which you have profaned among 
them; and the nations will know that I am the 
LORD, says the Lord GOD, when through you I 
vindicate my holiness before their eyes. For I 
will take you from the nations, and gather you 
from all the countries, and bring you into your 
own land. I will sprinkle clean water upon you, 
and you shall be clean from all your unclean-
nesses, and from all your idols I will cleanse 
you. A new heart I will give you, and a new 
spirit I will put within you; and I will take out of 
your flesh the heart of stone and give you a 
heart of flesh. And I will put my Spirit within 
you, and cause you to walk in my statutes and 
be careful to observe my ordinances. You shall 
dwell in the land which I gave to your fathers; 
and you shall be my people, and I will be your 
God. And I will deliver you from all your un-
cleannesses; and I will summon the grain and 
make it abundant and lay no famine upon you. 
I will make the fruit of the tree and the increase 
of the field abundant, that you may never again 
suffer the disgrace of famine among the na-
tions. Then you will remember your evil ways, 
and your deeds that were not good; and you 
will loathe yourselves for your iniquities and 
your abominable deeds. It is not for your sake 
that I will act, says the Lord GOD; let that be 
known to you. Be ashamed and confounded for 
your ways, O house of Israel” (Ez 36:22-32).               

Ezekiel was one of the exilic prophets from the 
Sixth Century B.C. Some of his striking extracts 
are the vision of the four living creatures (Ez 1: 
4-10); the prophecy of the dry bones (Ez 37:1-
14); and the picture of the heavenly temple (Ez 
40:1—41:26). Among such favorite images one 
has Ezekiel 36:22-32, a future re-gathering of 
Israel after the Exile. Fr. Edmond Power notes: 
“The prophecy was conditional and depended 
for its literal fulfilment on the co-operation of 
Israel with the designs of Yahweh. It was spirit-
ually fulfilled in the spiritual Israel, the Church 
founded by Christ” (B. Orchard, et al., A Catho-
lic Commentary on Holy Scripture, p. 616, 
490a). Now, some points for consideration. 

Ezekiel 36:22 declares the Lord will act “for the 
sake of my holy name” (’im-l

e
shēm-qādh

e
shî),  

called in verse 23 a “great name” (’eth-sh
e
mî 

haggādhôl). This mention of God’s “name” (the 
Hebrew noun is shēm) occurs in the prophet 
elsewhere. Ezekiel speaks not only of God who 
moves in history for the divine name (20:9, 14, 
22, 44; 39:25), but also of His anger over its 
profanation (20:39; 36:20-21; 39:7;  43:7-8). 
This traces to the Ten Commandments, which 
solidifies the holiness of the divine name (Ex 
20:7; Dt 5:11). The New Testament continues 
this theme of power and reverence for God’s 
sacred name; starting with the Gospels (Mt 6:9; 
18:20; 28:19; Mk 9:38; 11:9; 16:17; Lk 1:49; 
11:2; 24:47; Jn 1:12; 5:43; 20:31). Returning to 
Ezekiel 36:22-23, Drs. Michael Dauphinais and 
Matthew Levering draw from these verses the 
following: “God will vindicate his righteousness 
and truthfulness, by fulfilling his covenantal 
promises, making Israel holy and dwelling in 
and with them” (Holy People, Holy Land: A 
Theological Introduction to the Bible, p. 131).   

Continuing with Ezekiel 36:24-27, we see the   
disclosure of a renewal that will come from the 
initiative of the one, true God. Verse 24 speaks 
to the exiled and scattered flock whom God will 
re-gather. Then, a restoration of grace follows 
in verse 25: “I will sprinkle clean water upon 
you” (w

e
zāraqŏttî ‘ӑlêkhem mayim t

e
hôrîm). 

This revitalization from God, for His people, will 
bring about “a new heart” (lēv chādhāsh) and a 
“new spirit” (w

e
rûach chӑdhāshāh) in verse 26. 

This anticipates the sacramental language of 
regeneration. One guide observes: “It is easy 
to understand how Ezechiel’s description of the 
divine action suggests Christian baptism, the 
rebirth by water and the Spirit” (E. Siegman, 
Pamphlet Bible Series 31: The Book of Ezechi-
el II:18). Verse 27’s granting from God of “my 
Spirit” (w

e’
eth-rûchî) to the returnees is what 

will empower them to obey His divine laws. 

Finally, Ezekiel 26:31 underscores the gravity 
of sin. Some expressions are “your evil ways” 
(’eth-darkhêkhem hārā‘îm), “your iniquities” 
(‘ӑwōnōthêkhem), and “your abominable 
deeds” (tô‘ӑvôthêkhem). Fr. J. Fichtner notes:  
“If Ezekiel were living in our day and were to let 
his prophetic imagination roam over the human 
situation, would he cease to rant against evil 
and abuse?” (Forerunners of Christ, p. 108). 
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“But Saul, still breathing threats and murder 
against the disciples of the Lord, went to the 
high priest and asked him for letters to the 
synagogues at Damascus, so that if he found 
any belonging to the Way, men or women, 
he might bring them bound to Jerusalem. 
Now as he journeyed he approached Da-
mascus, and suddenly a light from heaven 
flashed about him. And he fell to the ground 
and heard a voice saying to him, ‘Saul, Saul, 
why do you persecute me?’ And he said, 
‘Who are you, Lord?’ And He said, ‘I am Je-
sus, whom you are persecuting; but rise and 
enter the city, and you will be told what you 
are to do.’ The men who were traveling with 
him stood speechless, hearing the voice but 
seeing no one. Saul arose from the ground; 
and when his eyes were opened, he could 
see nothing; so they led him by the hand and 
brought him into Damascus” (Acts 9:1-8).  

The acquiescence to the Gospel by Saul of 
Tarsus is a major turning point for Sacred 
History. Consider the man (cf. A. Decaux, 
Paul, Least of the Apostles, pp. 1-16 and J. 
Holzner, Paul of Tarsus, pp. 487-488).   

Saul, or Paul, is known by either name: one 
Hebrew (Sha’ul) and one Roman (Paullus). 
He was a citizen of Rome (cf. F.F. Bruce, 
Paul: Apostle of the Heart Set Free, p. 38 
and J. de Urbel, Saint Paul: The Apostle of 
the Gentiles, p. 89). Paul is met for the first 
time at the stoning of Stephen (Acts 6:8—
8:3). Paul later admits of his complicity in 
such persecutions (Acts 22:4-5; 26:9-11). 
This “Apostle to the Gentiles” discloses other 
details: circumcised the eighth day; an Israel-
ite of the tribe of Benjamin; of Hebrew par-
ents; a Pharisee; and blameless via the law 
(Phil 3:4-6). He was a student of the famed 
Rabbi Gamaliel (Acts 22:3). St. Paul also 
speaks of his sufferings (2 Cor 11:23-29) 
mixed with blessings (2 Cor 12:1-10).    

His conversion, given in Acts 9:1-8, took 
place about A.D. 33 or 34. Paul recounts this 
scene to his Jewish opponents (Acts 21:37—
22:11), and also to King Agrippa and the 
procurator Festus (Acts 26:1-18). Here are 
three facts from the event.  

Firstly, the original scene focuses upon an 
individual conversion, but the incident has 
collective implications for the Mystical Body 
of Christ — the Catholic Church. Notice that 
the expression “the Way” (tēn hodon or tēs 
hodou) is used as a synonym for the Church 
(Acts 19:9, 23; 24:14, 22). The expression 
has roots in the Old Testament (Is 40:3; Mal 
3:1). This “Way” is allied with Christ Himself: 
“I am Jesus, whom you are persecuting” 
(egō eimi Iēsous hon sy diōkeis). Saul’s   
mistreatment of Christians is treated as if he 
abused the very Son of God. Thus, Frank 
Sheed says: “The Church, then, is His body, 
linked to Him really, organically, inseparably, 
as a body to its head: His life flows through 
the Church as my life flows through my body” 
(A Map of Life, p. 62).   

Secondly, the episode is a testimony to the 
transforming power of God’s grace. We know 
Saul of Tarsus oppressed believers: “I perse-
cuted the church of God violently and tried to 
destroy it” (Gal 1:13). But this enemy repent-
ed and turned to the Savior, assented to the 
Faith, and has had an immeasurable influ-
ence on the Catholic Church. This shows 
there is hope for even the worst of sinners.  

Thirdly, there are some distinctives, but no 
contradictions, among the three records from 
Paul’s transformation. Fr. William Most 
notes: “His conversion is told in three places 
in Acts: 9:3-19; 22:6-16 and 26:12-18. The 
first time is part of the narrative; the second 
and third are from speeches Paul gave later. 
Strangely, some cannot find the explanation 
for what they call contradictions: 9:7 says 
those with him heard the voice but saw no 
one, while 22:9 says they saw the light but 
did not hear the voice. The solution is easy: 
Greek akouein, to hear, has a broad span of 
meaning (so does English listen). It can 
mean either to merely perceive a sound, or 
to also understand it. Secondly, 26:14 says 
we all fell to the ground; while 9:7 says his 
companions stood amazed. Totally easy! 
They did fall first, then soon scrambled to 
their feet, and stood amazed” (The Thought 
of St. Paul, p. 3). 
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Dr. Allan MacRae declares: “Archaeology 
has produced many bits of interesting con-
firmatory evidence as to the accuracy and 
dependability of both the Old and New 
Testaments. Nothing has been discovered 
in archaeology that would show fraud, mis-
representation, or error in either Testa-
ment. We cannot expect to prove the Bible 
by archaeology. The great subjects with 
which the Bible primarily deals — man’s 
relation to God, and God’s provision for 
man’s salvation — are matters that are not 
susceptible to archaeological evidence. 
However, archaeology demolishes many 
of the attacks that unbelievers have made 
against the Bible, and it disproves many of 
the arguments advanced to show that 
Christianity is merely the result of a histori-
cal development. In addition, archaeologi-
cal material gives help for the precise un-
derstanding of many Biblical statements”  
(Biblical Archaeology, p. 57).  

Archaeology may be understood as the 
study of antiquity; the investigation of its 
material remains from the past. Archaeolo-
gy is actually considered to be one of the 
social sciences (while an auxiliary science 
of history). The field is less concerned with 
written records, with more of the interest 
on how people lived via religion, govern-
ment, animal husbandry, agriculture, etc. 
The method of archaeology is subdivided 
into (1) exploration and (2) excavation. 
Biblical  archaeology, more precisely, is 
sorted as “pre-classical”: the focus upon 
the Bronze Age (c. 3200—1200 B.C.) and 
Iron Age (1200—586 B.C.), as well as the 
Persian, Hellenistic, and Roman periods 
(cf. J. Currid, Doing Archaeology in the 
Land of the Bible, pp. 15-21).  

Some of the sources studied in archaeolo-
gy are coins, monuments, tombs, ruined 
cities, sculptures, and inscriptions (cf. C. 
Grannan, A General Introduction to the 
Bible II:159). No doubt, this field is a great 
aid for understanding God’s Word.  

Three areas are granted support by such a 
study of antiquity. The first is illumination; 
Biblical archaeology throws light on parts 
of the inspired text which may be over-
looked. The second is background; Biblical 
archaeology helps to unlock the setting of 
the divine books. The third is for correla-
tion; Biblical archaeology assists in grasp-
ing the ancient perspectives of the sacred 
authors (cf. R. Freund, Digging through the 
Bible, pp. 38-46).  

Here are common terms (based upon R. 
Price, The Stones Cry Out, pp. 377-391): 

• Artifact: a material object humanely altered 
for a purpose, such as a piece of metal made 
into a knife.                                                         
• Bulla: a seal impression stamped on clay or 
plastic to secure a document.                            
• Levant: the countries of the eastern Mediter-
ranean — Israel, Jordan, Lebanon, and Syria.                                                           
• Maximalist (Biblical): one who gives 
“maximum” authority to the Scriptures as a 
source for history and facts from the past.         
• Minimalist (Biblical): one who gives “minimal” 
authority to the Scriptures as a source for histo-
ry and facts from the past.                                 
• Ossuary: a receptacle for bones of the dead 
(after decay for a “secondary” burial).                                      
• Potsherd: a broken piece of ceramic pottery 
found via excavations.                                                             
• Stele: an upright slab, or stone pillar, that is 
employed for inscriptions, reliefs, and tomb-
stones.                                                                
• Tel: a mound created from the repeated de-
struction and rebuilding of a village or city on 
the same site.                                                     
• Wadi: a rocky watercourse or valley that car-
ries water during the rainy season (while dry 
most of the year). 

Fr. Louis Fillion encourages the clergy to 
study Biblical archaeology, and his advice 
applies to all: “You will understand the Bi-
ble better, on the one hand, and on the 
other you will be forging excellent weapons 
to assist you in defending the sacred 
books against the special attacks of its  
enemies” (The Study of the Bible, p. 194). 

Inerrancy Basics:                                                                                              
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Cyprian of Carthage (c. A.D. 205—259) 
came from a wealthy, pagan home. He 
studied rhetoric and was a noted teach-
er in Africa. Cyprian converted to the  
Faith about age 40, embracing celibacy 
as a catechumen. A man of means, he 
gave away most of his money. Cyprian, 
later as bishop of Carthage, faced the 
Decian persecution and was martyred 
(cf. C. Russell, Glimpses of the Church 
Fathers, pp. 91-92). 

The opening section in St. Cyprian’s 
On the Lord’s Prayer reads as follows: 
“The instructions of the Gospel, dearest 
brothers, are nothing other than divine 
commands, foundations on which hope 
is built, buttresses by which faith is 
strengthened, food by which the heart 
is fed, directions by which our journey 
is guided, bulwarks by which salvation 
is attained. While they instruct the 
minds of those who are learning the 
faith on earth they are leading us to the 
heavenly Kingdoms. There are many 
things that God spoke through the 
prophets, his servants, which he wants 
us to hear. But how much more would 
he have us hear those which the Son 
spoke, to which the Word of God, who 
was in the prophets, bears witness 
through his own voice; now not simply 
ordering that the way of his coming be 
made ready, but coming himself, show-
ing us and opening to us the way, so 
that we who were previously wander-
ing, blind, and reckless in the shadow 
of death, should be illuminated by the 
light of grace on the journey of life and 
keep to the way with the Lord as our 
leader and guide” (A. Stewart-Sykes, 
trans., Popular Patristics Series 29: On 
the Lord’s Prayer —Tertullian, Cyprian, 
Origen, p. 65).  

There is much wisdom drawn for St. 
Cyprian’s remarks. This witness to the 
Faith from the Third Century still  
speaks today to the Catholic Church.  

Firstly, the bishop of Carthage lays 
down a chain of blessings that God’s 
Word may grant to the believer: “hope 
is built,” “faith is strengthened,” “the 
heart is fed,” and “our journey is guid-
ed.” This is much-needed support for 
one’s interior life. That is an incentive 
to read and meditate on the Sacred 
Page every day (even if only for a few 
minutes). 

Secondly, this heroic churchman points 
out the distinction, and unity, of the Old 
and New Testaments. St. Cyprian 
writes: “There are many things that 
God spoke through the prophets, his 
servants, which he wants us to hear.” 
The bishop then continues: “But how 
much more would he have us hear 
those which the Son spoke, to which 
the Word of God, who was in the 
prophets, bears witness through his 
own voice…” The believer, without 
lessening the necessity of the inspired 
books within the former dispensation, 
gives a special (and fitting) status to 
the Gospels in the later alliance.  

Thirdly, St. Cyprian speaks of “the Lord 
as our leader and guide.” St. Therese 
of the Child Jesus and the Holy Face 
likewise wrote about “no other guide 
but Jesus” (Story of a Soul, p. 105). 
Hebrews 1:1-2 confirms: “In many and 
various ways God spoke of old to our 
fathers by the prophets; but in these 
last days he has spoken to us by a 
Son...” The Catholic Church, and Tradi-
tion, together guard this Divine Word. 

The Church Fathers and Scripture:                                                                                              
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The Angelic Doctor gave his lecture, 
On the Commendation and Division of 
Sacred Scripture, at Paris in 1256 (cf. 
J. Weisheipl, Friar Thomas D’Aquino: 
His Life, Thought, and Works, pp. 373-
374). His outline for Holy Writ remains 
valuable. This Thomistic schema, for 
now focused upon the Old Testament, 
is set out in Fr. Chrysostom Baer’s 
Thomas Aquinas: Commentary on the 
Epistle to the Hebrews, pages 1-2. 
Here is the outline (adapted in places): 

OLD TESTAMENT: Commandments are 
twofold; of compelling (given by a King), 
and of warning (given by a Father).                                                                 

A. The King, by way of precept (LAW)               
1. Private (Genesis)                                   

2. Public                                                      
a. From God to a mediator                         

i. As concerns the equity of judgment                     
(Exodus)                                                    

ii. As concerns the display of worship 
(Leviticus)                                                       

iii. As concerns the administration of   
public goods (Numbers)                                       

b. From the mediator to the people 
(Deuteronomy)                                         

B. The King, by the proclamation            
of heralds (PROPHETS)                                      

1. As proposing the favors of the King        
a. The obtaining of the inheritance 

(Joshua)                                                     
b. The destruction of the enemy (Judges)                                                 

c. The exaltation of the people                   
i. Private (Ruth)                                        

ii. Public (1—2 Samuel and 1—2 Kings)      
2. As proposing the edicts of the King        

a. In general (Major Prophets)                    
i. As coaxing the people (Isaiah)              

ii. As frightening through the threat          
of punishments (Jeremiah)                    

iii. As censuring the sins of the people 
(Ezekiel)                                                      

♦ Or alternately,                                     
according to their prophesying                                                      

i. The mystery of the Incarnation (Isaiah)                                                 
ii. The mystery of the Passion (Jeremiah)                                                 

iii. The mystery of the Resurrection  
(Ezekiel)                     

iv. The mystery of Christ’s Divinity          
or Final Judgment (Daniel)                                      

b. In particular (Minor Prophets)                  
♦ Divided according to their respective 

missions among particular peoples                 

C. Of the Father (HAGIOGRAPHERS)  
as instructing by                                          

1. Deed                                                       
a. Concerning future things (Joshua)         

b. By narrating past deeds for the sake   
of exemplifying the principle virtues                 

i. Justice (1—2 Chronicles)                     
ii. Temperance (Judith)                             

iii. Fortitude                                                 
a. As attacking (1—2 Maccabees)            

b. As patiently enduring (Tobit)                 
iv. Prudence                                                

a. As revealing treacherous plots       
(Ezra and Nehemiah)                                                 

b. As repelling violent acts (Esther)           
2. Word                                                       

a. As seeking the gift of wisdom (Psalms)                                                  
b. As teaching wisdom                               

i. To identify falsehood (Job)                     
ii. Not to lie concerning things known,  

i.e., to instruct                                                    
a. By commending wisdom (Wisdom)       

b. By proposing the precepts of wisdom 
according to the three degrees of virtue 

as distinguished by Plotinus                             
• The political virtues (Proverbs)               

•• The purgative virtues                           
as concerns worldly goods 

(Ecclesiastes)                                        
••• The purgation of the soul                 

(Song of Songs)                                                        
3. Word and Deed (Sirach)  

A schema for the New Testament will 
appear in a future bulletin. 

St. Thomas Aquinas and Revelation:                                                                                              

An Outline for the Old Testament 
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Pope Pius XII’s Divino Afflante Spiritu 
(“On the Most Opportune Way to Pro-
mote Biblical Studies”), promulgated 
1943, offers guidance for the Divine 
Oracles for both doctrine and practice. 
Consider paragraphs 14—16, which 
addresses the recourse to the original 
languages of the Holy Bible:                   

“14. The Fathers of the Church in their 
time, especially Augustine, warmly rec-
ommended to the Catholic scholar, 
who undertook the investigation and 
explanation of the Sacred Scriptures, 
the study of the ancient languages and 
recourse to the original texts. However, 
such was the state of letters in those 
times, that not many — and these few 
but imperfectly — knew the Hebrew 
language. In the middle ages, when 
Scholastic Theology was at the height 
of its vigor, the knowledge of even the 
Greek language had long since be-
come so rare in the West, that even the 
greatest Doctors of that time, in their 
exposition of the Sacred Text, had re-
course only to the Latin version, known 
as the Vulgate.                                     

15. On the contrary in this our time, not 
only the Greek language, which since 
the humanistic renaissance has been, 
as it were, restored to new life, is famil-
iar to almost all students of antiquity 
and letters, but the knowledge of He-
brew also and of other oriental lan-
guages has spread far and wide 
among literary men. Moreover there 
are now such abundant aids to the 
study of these languages that the bibli-
cal scholar, who by neglecting them 
would deprive himself of access to the 
original texts, could in no wise escape 
the stigma of levity and sloth. For it is 

the duty of the exegete to lay hold, so 
to speak, with the greatest care and 
reverence of the very least expressions 
which, under the inspiration of the Di-
vine Spirit, have flowed from the pen of 
the sacred writer, so as to arrive at a 
deeper and fuller knowledge of his 
meaning.                                                         

16. Wherefore let him diligently apply 
himself so as to acquire daily a greater 
facility in biblical as well as in other ori-
ental languages and to support his in-
terpretation by the aids which all 
branches of philology supply. This in-
deed St. Jerome strove earnestly to 
achieve, as far as the science of his 
time permitted; to this also aspired with 
untiring zeal and no small fruit not a 
few of the great exegetes of the six-
teenth and seventeenth centuries, alt-
hough the knowledge of languages 
then was much less than at the present 
day. In like manner therefore ought we 
to explain the original text which, hav-
ing been written by the inspired author 
himself, has more authority and greater 
weight than any of even the very best 
translations, whether ancient or mod-
ern; this can be done all the more easi-
ly and fruitfully, if to the knowledge of 
languages be joined a real skill in liter-
ary criticism of the same text.” 

This is an incentive, from the Supreme 
Pontiff, at minimum to learn Hebrew 
and Greek (a Catholic would do well to 
begin with Latin, the official language of 
the Church, and the language of many 
un-translated classic works of the 
Faith). Today, one has innumerable 
courses, books, and videos for learning 
the sacred tongues. This takes God’s 
grace, time, effort, and self-discipline. 

The Magisterium Speaks:                                                                                               

Pope Pius XII on the Biblical Languages 
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The Biblical Commission’s second response dated 
June 26, 1912 (the first on the same date appeared 
in the last issue of Veritas Scripturae) is On the 
Synoptic Question: 

“1. Whether, observing all things that are to be ab-
solutely observed according to what has already 
been laid down, especially as regards the authen-
ticity and integrity of the three Gospels of Matthew, 
Mark, and Luke, the substantial identity of the 
Greek Gospel of Matthew with its primitive original, 
and the order of time in which they were written, it 
is lawful for exegetes, in order to explain the simi-
larities or dissimilarities between them, to dispute 
freely about all the varying and opposing opinions 
of authors and to appeal to hypotheses of oral or 
written tradition or even to the dependence of one 
on the one or both that precede.                          
Answer: In the affirmative.       

2. Whether what has been laid down above is to be 
considered as observed by those who, unsupport-
ed by any testimony of tradition or by any historical 
argument, lightly embrace the hypothesis common-
ly known as that of ‘the two sources,’ which strives 
to explain the composition of the Greek Gospel of 
Matthew and the Gospel of Luke mainly by their 
dependence on the Gospel of Mark and on the so 
called collection of ‘Sayings of the Lord’; and can 
they, therefore, freely advocate it.                                                         
Answer: In the negative to both parts.”   

The response of June 12, 1913 is On the Author, 
Time of Composition, and Historical Character of 
Acts: 

“1. Whether, in view especially of the tradition of 
the universal Church going back to the earliest ec-
clesiastical writers, considering the internal reasons 
furnished by the book of the Acts considered in 
itself and its relation to the third Gospel, and partic-
ularly the mutual affinity and connection of the pro-
logues of each (Luke 1:1-4; Acts 1:1-2), it is to be 
held as certain that the volume entitled The Acts of 
the Apostles has the Evangelist Luke for its author. 
Answer: In the affirmative.       

2. Whether it can be proved by critical reasons 
based on the language and style, on the method of 
narration, on the unity of scope and doctrine, that 
the book of the Acts of the Apostles is to be at-
tributed to one sole author; and that, therefore, the 
opinion of recent writers that Luke is not the sole 
author of the book, but that different authors of it 
must be admitted, is destitute of all foundation.                                                                
Answer: In the affirmative to both parts. 

3. Whether in particular, those well-known passag-
es in the Acts in which the use of the third person is 
discarded and the first person plural (Wir-stuecke, 
we-sections) introduced, weaken the unity of com-
position and the authenticity; or whether these pas-
sages considered historically and philologically 
must rather be said to confirm the unity of composi-
tion and the authenticity.                                      
Answer: In the negative to the first part, in the af-
firmative to the second part.  

4. Whether from the fact that the book itself, after 
barely mentioning the two years of the first Roman 
captivity of Paul, abruptly closes, it is lawful to infer 
that the author either wrote another volume which 
has been lost, or intended to write one, and that the 
date of composition of the book can therefore be 
assigned to a time far later than this captivity; or 
whether rather it is rightly and properly to be held 
that Luke finished the book at the end of the first 
Roman captivity of the Apostle Paul.                                                                         
Answer: In the negative to the first part, in the af-
firmative to the second part.  

5. Whether, if we consider at once the frequent and 
easy relations which Luke undoubtedly had with the   
first and chief founders of the Church of Palestine 
as well as with Paul, Apostle of the Gentiles, to 
whom he was an assistant in his evangelical 
preaching and companion in his journeys; Luke’s 
customary industry and diligence in examining wit-
nesses and in seeing things for himself; and finally 
the evident and most remarkable agreement of the 
Acts of the Apostles with the Epistles of Paul and 
with the more genuine historical records; it is to be 
held for certain that Luke had in his hands most 
trustworthy sources and that he used them accu-
rately, honestly, and faithfully, so that complete 
historical authority may be claimed for him.       
Answer: In the affirmative.       

6. Whether the difficulties commonly alleged from 
the supernatural facts narrated by Luke; from his 
account of certain discourses which, being given 
summarily, are considered as made up and 
adapted to circumstances; from certain passages 
which are at least apparently in conflict with pro-
fane or biblical history; and, finally, from certain 
narrations which seem to be in opposition with the 
author of the Acts himself or with other sacred writ-
ers; are of a kind to render doubtful or at least in 
some way to diminish the historical authority of the 
Acts.                                                                    
Answer: In the negative.”  

~ ~ ~   

The Pontifical Biblical Commission:  

   The Responses of  1912 and 1913                                                                                     
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The book of Numbers records two main 
censuses. Counts are given in Numbers 
1:17-46 and Numbers 26:1-51. Here are 
the figures of men, twenty years of age 
and older per tribe, excluding the Levites, 
for each census: Reuben (46,500 and 
43,730), Simeon (59,300 and 22,200), Gad 
(45,650 and 40,500), Judah (74,600 and 
76,500), Issachar (54,400 and 64,300), 
Zebulun (57,400 and 60,500), Manasseh 
(32,200 and 52,700), Ephraim (40,500 and 
32,500), Benjamin (35,400 and 45,600), 
Dan (62,700 and 64,400), Asher (41,500 
and 53,400), and Naphtali (53,400 and 
45,400). The totals: 603,550 in Numbers 
1:46, and 601,730 in Numbers 26:51.  

With the exodus numbers given earlier in 
Egypt at near 600,000 men (Ex 12:37), the 
censuses yield skepticism because of their 
large counts. Some offer the opinion that 
the Hebrew term ’elep, usually rendered as 
“thousand,” could also designate “family,” 
“clan,” or “tent group” (see the discussion 
in V. Hamilton, Handbook on the Penta-
teuch, pp. 169-171). This theory lowers the 
population by a significant amount.     

Dr. Gleason Archer retorts: “There are 
some fatal difficulties, however, that render 
this theory quite untenable. In the first 
place, it always happens that after the 
number of ’alāpÎm is cited, it is followed by 
the number of mē’ôt (‘hundreds’) as the 
next lower unit; and then it is followed by 
the decades and digits in descending or-
der. Thus the first record given is that of 
the adult males of the tribe of Reuben 
(Num. 1:21): šiššāh we ’arbā‘îm e’lep waḥa 

mēš mē’ôt (lit., ‘six and forty thousand and 
five hundreds’). This being the case, there 
is no way that e’lap in this total figure could 
have meant 46 clans (or families) and 500. 
Clearly the figure intended is 46,500. That 
such was the intention of the Hebrew au-
thor is rendered absolutely certain by the 
total of the ‘ransom money’ raised from the 
male population of Israel according to Exo-

dus 38:25: ‘100 talents and 1,775 shekels.’ 
Each man was to contribute half a shekel; 
there were 3000 shekels to the talent. 
Therefore, 100 talents and 1,775 shekels 
comes out to exactly 603,550 half-shekels 
(representing the same number of males, 
according to Num. 2:32). This total is con-
firmed by Exodus 12:37: ‘about 600,000 
men on foot.’ Hence there has been no 
error in translation, nor any demonstrable 
garbling in transmission” (Encyclopedia of 
Bible Difficulties, pp. 129-130).   

Other truths deserve consideration. Firstly, 
the large population for the Hebrews is 
recorded in six different verses (census 
and pre-census settings): Exodus 12:37; 
38:26; Numbers 1:46; 2:32; 11:21; and 
26:51. None of the six occurrences have 
textual variants, either in Hebrew or other 
ancient translations — their integrity is cer-
tain. Moreover, the numbers are written as 
words rather than figures (a convention 
employed in some modern Bibles), thus 
less prone to a copyist’s error. Secondly, 
the large totals must be attributed to God’s 
favors and blessings. They are the fulfill-
ment of divine promises given earlier in 
Sacred History (Gen 15:5; 22:17; 26:4; 
46:3). The huge size of the Hebrews were 
acknowledged even by Gentiles such as 
Pharaoh (Ex 1:9), Balak (Num 22:5), and 
implicitly by Rahab (Josh 2:8-11). The con-
quests over the powerful pagan nations, 
and their fortified cities, could take place 
only with God’s provisions via a sizeable 
army fighting under the banner of the LORD 
(cf. O. Allis, The Old Testament: Its Claims 
and Its Critics, pp. 66-68, 279-282).  

The large numbers are credible when one 
appreciates this key fact: “There is more to 
the Book of Numbers than the history of 
the wilderness wanderings. The account 
manifests the guiding, delivering, sustain-
ing, and protecting hand of God among His 
people” (H. Lindsell, ed., Harper Study Bi-
ble: Revised Standard Version, p. 190).         

Addressing Bible Difficulties:                                                                                              

Figures in Numbers 
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“Readers of the New Testament know, that 
at the time of our Lord synagogues were 
dotted all over the land; that in them ‘from 
of old’ Moses had been read (Acts xv. 21); 
that they were under the rule of certain au-
thorities, who also exercised discipline; 
that the services were definitely regulated, 
although considerable liberty obtained, and 
that part of them consisted in reading the 
prophets, which was generally followed by 
an ‘exhortation’ (Acts xiii. 15) or an ad-
dress (Luke iv. 17)”, according to Dr. Alfred 
Edersheim in Sketches of Jewish Social 
Life: In the Days of Christ, p. 250. Consid-
er this institution in the era of Holy Writ.        

The terms “synagogue” (Gk., synagōgēn) 
or “synagogues” (synagōgais) have 56  
occurrences in a typical New Testament  
(cf. R. Whitaker, comp., The Eerdmans 
Analytical Concordance to the Revised 
Standard Version of the Bible, pp. 1070-
1071). One definition is given as “a place 
of assembly.” Another related word is 
proseuchē: “a place of prayer.”  

The origin of the synagogue is obscure. 
Possible inscriptions and papyri evidences 
in Egypt are dated to the Third Century B.C. 

However, the institution may go back to 
previous epochs. Early meetings may have 
been conducted in large, private dwellings. 
The New Testament and extra-biblical 
sources have attested that synagogues 
were in Jerusalem before its fall in A.D. 70.  

Examine the New Covenant time frame. 
The public ministry of the Redeemer testi-
fies that He taught and healed in the syna-
gogues (Mt 4:23; 9:35; Mk 1:21-29; 3:1-6; 
Lk 4:16-30; 13:10-17; Jn 6:59; 18:20). The 
Apostle Paul likewise proclaimed the Gos-
pel in the synagogues (Acts 9:20), along 
with his missionary companions (Acts 
13:5, 13-43; 14:1; 17:1-4, 10-13, 16-17; 
18:1-4; 19:8-9). The same strategic 
preaching was carried out by Apollos (Acts 
18:24-26).      

Following upon the opening quotation from 
Edersheim, the services within the ancient 
synagogues included these actions:                                   
• The recitation of the Shema prayer and 
its blessings (Num 15:37-41; Dt 6:4-9; 
11:13-21).                                                    
• The Prayer of Eighteen Benedictions.                                                        
• A weekly reading of part of the Torah.      
• A reading from the Prophets.                     
• The translation of the Holy Scriptures into 
Aramaic paraphrases.                                                        
• A priestly benediction.          

Synagogues were often built near bodies 
of water to accommodate the ritual wash-
ings connected to the services (Acts 
16:13). Usually, the site, and attendees, 
would be oriented in prayer toward Jerusa-
lem (1 Ki 8:44-51; Dan 6:10). The focal 
point of the place was the “Torah ark”: the 
storage box for the Law of Moses. The 
seating of the people was based upon age 
and status (Mt 23:6; Lk 11:43). Travelers 
found guest quarters and accommodations 
there. The synagogue was a complement 
to the Temple.     

Many of the details for this column were 
taken from Walter Kaiser, Jr., et al., NIV 
Archaeological Study Bible, p. 1783. Also 
useful were Joseph Bonsirven, Palestinian 
Judaism in the Time of Jesus Christ, pp. 
126-143; John Bright, A History of Israel, 
pp. 436-438; and Craig Evans and Stanley 
Porter, eds., Dictionary of New Testament 
Background, pp. 1145-1153. 

Fr. Alphonse Tricot ends on this point: 
“The importance of the synagogal institu-
tion must not be underestimated. It was in 
the synagogue that every regularly orga-
nized Jewish community became aware of 
its existence, realized that it belonged to 
the Israelite family, and recognized its du-
ties and the role it had to play in the reli-
gious and moral domain” (A. Robert and A. 
Feuillet, eds., Introduction to the New Tes-
tament, p. 59).  

The Biblical World:                                                                                              

The Synagogues in the Epoch of  the New Testament 
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The Synoptic Gospels of Ss. Matthew, Mark, 
and Luke relay the sacred words of institution 
at the Last Supper. This is one of the highlights 
from the liturgical calendar for Christians; the 
solemn event known as “Maundy Thursday”:                                       

“Now as they were eating, Jesus took bread, 
and blessed, and broke it, and gave it to the 
disciples and said, ‘Take, eat; this is my body.’ 
And He took a cup, and when He had given 
thanks He gave it to them, saying, ‘Drink of it, 
all of you; for this is my blood of the covenant, 
which is poured out for many for the for-
giveness of sins. I tell you I shall not drink 
again of this fruit of the vine until that day when 
I drink it new with you in my Father's kingdom’ 
And when they had sung a hymn, they went 
out to the Mount of Olives” (Mt 26:26-30). 

“And as they were eating, He took bread, and 
blessed, and broke it, and gave it to them, and 
said, ‘Take; this is my body.’ And He took a 
cup, and when He had given thanks He gave it 
to them, and they all drank of it. And He said to 
them, ‘This is my blood of the covenant, which 
is poured out for many. Truly, I say to you, I 
shall not drink again of the fruit of the vine until 
that day when I drink it new in the kingdom of 
God.’ And when they had sung a hymn, they 
went out to the Mount of Olives” (Mk 14:22-26). 

“And He took a cup, and when He had given 
thanks He said, ‘Take this, and divide it among 
yourselves; for I tell you that from now on I 
shall not drink of the fruit of the vine until the 
kingdom of God comes.’ And He took bread, 
and when He had given thanks He broke it and 
gave it to them, saying, ‘This is my body which 
is given for you. Do this in remembrance of 
me.’ And likewise the cup after supper, saying, 
‘This cup which is poured out for you is the new 
covenant in my blood” (Lk 22:17-20).  

The words of institution in Matthew 26:26-30, 
Mark 14:22-26, and Luke 22:17-20 have their 
underlying doctrine rooted in Our Lord’s earlier 
“Bread of Life” discourse in John 6:22-71. That 
Gospel does not mention the solemn words of 
Holy Thursday (Jn 13:21-30). The Beloved 
Apostle, instead, supplements the institution 
narrative with the “Upper Room” teachings 
spread over John 13:1—17:26.   

Returning to the Synoptic Gospels, here is a 
selection from the many significant details of 
the Last Supper:                                                
• The statement “this is my body” (touto estin to 
sōma mou) was given a recognizably Catholic 
interpretation in the early Church (cf. N. Gihr, 
The Holy Sacrifice of the Mass, pp. 100-115).                                                            
• The phrase “my blood of the covenant” (to 
haima mou tēs diathēkēs) or “new covenant in 
my blood” (kainē diathēkē en tō haimati mou), 
which was the lone use of the term “covenant” 
during the Only Begotten Son’s public ministry, 
links the older Testament to the newer one (cf. 
L. De Grandmaison, Jesus Christ: His Person, 
His Message, His Credentials II:165-167).                                          
• The expression “poured out for many” (peri 
pollōn ekchynnomenon and ekchynnomenon 
hyper pollōn) or “poured out for you” (hyper 
hymōn ekchynnomenon) hands on a sacrificial 
phrase that witnesses to the priestly office and 
function of the Savior (cf. C. Lapide, The Holy 
Gospel According to Saint Matthew II:544-552).                                                
• The clause “for the forgiveness of sins” (eis 
aphesin hamartiōn) testifies to the redeeming 
and propitiatory aspect, and solemnity, of Holy 
Thursday (cf. J. MacEvilly, An Exposition of the 
Gospels of Matthew and Mark, pp. 517-518).                                            
• The command “Do this in remembrance of 
me” (touto poieite eis tēn emēn anamnēsin) 
shows the Last Supper is to be reenacted 
throughout the ages (cf. M.J. Lagrange, The 
Gospel of Jesus Christ II:206-207). 

More may be said. Overlooked truths are found 
in Edward Snyder’s The Three Pillars of Faith 
in the Real Presence: Ordination, Offertory, 
Consecration, pp. 1-86.    

Finally, a related point: the slight differences 
recorded by the Gospel authors present no 
problems. Fr. Ferdinand Prat instructs us:          
“Let us cease treating the Evangelists as men 
on trial whose every word is suspect. When 
one of them is alone in stating something, cer-
tain modern critics who pride themselves on 
their independence reject his testimony as iso-
lated; when several say the same thing, it 
seems, we are told, that they must have copied 
from one another, and their testimony is equal-
ly worthless. Were such radical norms applied 
to profane writers, history could not be writ-
ten” (Jesus Christ: His Life, His Teaching, and 
His Work I:29).  

The Life of  Christ:                                                                                              

The Holy Words of  Institution at the Last Supper  
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Jerome H. Smith., ed. The New Treas-
ury of Scripture Knowledge: Revised 
and Expanded. Nashville, TN: Thomas 
Nelson Publishers, 1992. 1,538 pages 
with bibliography and indices. 

St. Thomas Aquinas (d. 1274) is one 
example of a renowned scholar who, 
when commenting upon specific verses 
of the Holy Bible, employed other texts 
within the Sacred Page so as to reach 
a greater comprehension. This method 
does not neglect either Tradition or the 
Magisterium of the Catholic Church. 
This approach to exegesis, which may 
be labeled as “Scripture illuminates 
Scripture” (see the column “From the 
Director” found in Veritas Scripturae 
4.2, 2012), is done in a reasonable 
way. One who studies Holy Writ knows, 
from practical experience, how benefi-
cial are “cross-references” that are 
listed in most editions of the Bible. A 
source to expand this use of cross-
references is Prof. Jerome’s Smith’s 
The New Treasury of Scripture 
Knowledge: Revised and Expanded. 

Smith has updated the original edition 
from the 1830s. He explains on page 
xi: “This Bible study tool, The New 
Treasury of Scripture Knowledge, is 
arranged just like a Bible. It is divided 
into the same Bible books, chapters, 
and verses. To find information about 
any verse in the Bible, simply look up 
the book of the Bible where it is found, 
the chapter, and the verse…. This Bi-
ble study tool is designed to be used 
with any edition or translation of the Bi-
ble. This book provides for nearly every 
verse in the Bible a selection of other 
verses which shed light upon, clarify, or 
explain the verse you are consulting.”  

Here is a sample, taken from the entry 
for 1 Thessalonians 5:17 (p. 1415, 
bold-type in original): 

“17. Pray. T#1147. Ge 4:26. Dt 8:18. 1 
S \/12:23. 1 Ch 16:8, 10, 11, 29. 22:19. 
*28:9. 2 Ch +\/7:14. 14:4, 7. 15:12, 13. 
16:12. 17:3, 4. 26:1, 5. Jb *5:8, 9. 15:4. 
22:27. 23:3, 4. 33:26. 35:10, 11. Ps 2: 
8. *10:4. 53:2. 55:16. 62:2. 79:6. 95:6, 
7. 105:3, 4. 109:4. Is 8:17. 17:7. 43:22. 
\/45:11. *55:6. 62:6, 7. Je 3:4. La 3:40, 
41. Ezk *22:30. 36:37. Da +*6:10, 11. 
Ho *14:2. Jl *2:12-19. Am 5:6. 11:8. Zc 
10:1. Mt *5:44. *6:6. *7:7. 9:38. 17:21. 
24:20. 26:41. Mk +*1:35. 13:33. 14:37, 
38. Lk 3:21. See on +*18:1. +*21:36. 
22:40, 46. Jn *16:24. Ro 12:12. Ep *6: 
18. Ph *4:6. Col *4:2. 1 T *2:8. Ja 4:8. 
*5:13, 14. 1 P *4:7. without ceasing. 
T#540. 1 Th +1:3. 3:10. Ge 32:24-26. 
Is +*62:7. Lk 6:12. 11:5-8. 18:1, 5, 7, 8. 
+*21:36. Ac +6:4 (T#1319). Ro *12:12. 
Ep *6:18. Col +1:23 (T#514). *4:2” 

Numerous symbols and abbreviations 
are used throughout the entries. Some 
that are seen above are T#1147 (keyed 
to a topical index), and \/ (points to a 
significant reference). The rest of the 
symbols and abbreviations are listed 
and explained in several places (e.g., 
pp. xiv-xv; xvii-xix; and rear cover flap).    

A non-Catholic source, as expected, 
excludes parts of the Old Testament 
canon. As well, some of the theological 
opinions will have to be rejected. None-
theless, The New Treasury of Scripture 
Knowledge: Revised and Expanded, is 
a great aid to the study of God’s Word. 
Smith has rejuvenated an older tool for 
one’s library. Used copies are available 
from bookfinder.com. 

Book Recommendation (out-of-print):   

The New Treasury of  Scripture Knowledge: Revised and Expanded 
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Saint Thomas Aquinas: Commentary on 
the Gospel of Matthew, Chapters 1-12. 
Translated by Jeremy Holmes and Beth 
Mortensen. Edited by The Aquinas Insti-
tute. Lander, WY: The Aquinas Institute 
for the Study of Sacred Doctrine, 2013. 
392 pages. 

The Angelic Doctor is best known for his 
theological and philosophical tomes. It is 
easy to overlook his monumental Biblical 
commentaries. The last several decades 
have seen attention, rightfully so, given 
to Thomas the exegete. All students of 
Holy Writ will be pleased, then, by The 
Aquinas Institute’s release of Saint 
Thomas Aquinas: Commentary on the 
Gospel of Matthew, Chapters 1-12. 

Aquinas' lectures on the Gospel of St. 
Matthew were given in Paris about the 
year 1270 (cf. P. Kimball, trans., Com-
mentary on the Gospel of St. Matthew: 
St. Thomas Aquinas, pp. v-xx). This work 
is a boon for the laity. Moreover, the 
treatise is a great aid to the clergy who 
preach to their flocks and direct souls.  

Noteworthy is the quality of the book. It is 
an attractive blue hardcover, printed on 
quality paper, with a font size that is read 
without difficulty. This resource provides 
three parallel texts for a serious analysis 
of St. Matthew’s Gospel. First is the 
Clementine Latin Vulgate (1598). Se-
cond is the Greek New Testament from 
the Nestle-Aland 27th Revised Edition 
(1993). Third is the Rheims translation 
(Challoner’s update from the 1700s). The 
Vulgate and Rheims have some modifi-
cations. After the parallel columns, the 
actual Matthean commentary is given in 
Latin and English. This is one volume 
among a set of Thomistic commentaries 
on Scripture from The Aquinas Institute 
(an outfit worthy of financial support).   

Here are two extracts.  The first comes 
from Matthew 3:13-17, the scene of Our 
Lord’s baptism: “God willed to be bap-
tized by John for four reasons. First, so 
that the baptism of John might be pre-
served, since there were other men de-
tracting from it (Matt 21:24). Second, so 
that by His touch He might consecrate all 
the water; and this is why baptism is said 
to be carried from the fount of the Savior; 
‘you will draw waters with joy out of the 
savior’s fountains’ (Isa 12:3). Third, that 
He might point out that He bore the true 
condition of a man in Himself, because 
as He was made in the likeness of the 
body of sin (Rom 8:3), so He wished to  
be cleansed as though a sinner. Fourth, 
so that He might impose upon others the 
necessity of baptizing; for He wished first 
to observe what He imposed; ‘Jesus be-
gan to do and to teach’ (Acts 1:1)…” (p. 
94, n. 291, reformatted slightly).            

The second extract is Matthew 8:1-4, the 
miraculous cure of the man with leprosy: 
“But why did He touch the leper, since it 
was forbidden in the law? He did this to 
show that He is above the law. It is writ-
ten of Eliseus that he did not touch 
Naaman, but sent him to the Jordan. 
Hence this man who touches seems to 
break the law. But He did not break it in 
truth, because touching lepers was for-
bidden on account of infection. So since 
He could not be infected, He could 
touch. Similarly, He touched in order to 
show His humanity, because it is not 
enough for the sinner to be subject to 
God with respect to the divinity, but he 
must be subject also with respect to the 
humanity” (pp. 252-253, n. 685, refor-
matted slightly). 

This is Volume 33; Volume 34 contains 
the remainder of St. Matthew’s Gospel 
(chaps. 13-28). The pair is outstanding. 

Book Recommendation (in-print): 

     Saint Thomas Aquinas: Commentary on the Gospel of  Matthew, Chapters 1-12                                                                                                                         
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The St. Jerome Biblical Guild is an educational apostolate that 
explains and defends Sacred Scripture via Tradition and the 
Magisterium of the Catholic Church. The apostolate takes its 
name from St. Jerome, “The Father of Biblical Studies,” and 
labors by God’s grace to accomplish the following: (1) explain 
the various Bible study tools and academic resources; for indi-
vidual research or study groups, (2) present studies from 
Scripture on specific books such as the Gospel of St. Luke, or 
general themes such as the Biblical roots of home-schooling, 
(3) promote the classic exegetical methods and insights found 
within Tradition; with attention to the Church Fathers and St. 
Thomas Aquinas, and (4) defend the Magisterial doctrines of 
Biblical inspiration and inerrancy; the latter the main focus of 
the apostolate. The Guild is consecrated to the Immaculate 
Heart of Mary and Sacred Heart of Jesus. As well, the Guild 
seeks the intercession of St. Jean-Marie Vianney and St. Thé-
rèse of Lisieux for favors and protection. In all things, the 
apostolate seeks the greater glory of God (cf. 1 Chr 28:9; Ps 
37:5; Jer 9:23-24; Jn 15:5; Col 3:17; Jas 4:13-15).  

+ + +                                               

Mr. Salvatore J. Ciresi, founder and director of the St. Jerome 
Biblical Guild, served two tours in the U.S. Marine Corps and 
is now employed in the aviation sector. He earned his M.A. in 
Theological Studies, with a Scripture concentration, from the 
Notre Dame Graduate School of Christendom College, where 
he serves on the faculty. His other ecclesiastical activities in-
clude (1) past co-host of ‘Cross Talk;’ a Catholic radio program 
in Virginia, (2) a contributor on behalf of the Arlington Diocese 
to the 2005 revision to the National Catechetical Directory, (3) 
a former board member for a private Catholic school, and (4)
writer for a variety of publications. Ciresi resides with his wife 
and children in Virginia. 

 

A.M.D.G.                                                 J.M.J. 

“You shall love the Lord your God with all your 
heart, and with all your soul, and with all your 
mind” (Mt 22:37).  

“Jesus said to them, ‘Is not this why you are 
wrong, that you know neither the Scriptures 
nor the power of God?’” (Mk 12:24).  

“And beginning with Moses and all the Proph-
ets, He [Christ] interpreted to them in all the 
Scriptures the things concerning Himself” (Lk 
24:27).  

“Now Jesus did many other signs in the pres-
ence of the disciples, which are not written in 
this book; but these are written that you may 
believe that Jesus is the Christ, the Son of 
God, and that believing you may have life in 
His name” (Jn 20:30-31). 
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